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AT

Rama spoke

faAfeegeag Aicadueneaia aifeaaion siaed $Y HUF & JA|

Without conquering the sense organs, the ignorance cannot subside.
How can the sense organs be conquered? Tell me Hey Muni!

[Without understanding the sense-patterns as untrue, the ignorance cannot subside.
However, even a realized man has to live amidst these patterns as if they are real. Therefore, how can one
live amidst sene-patterns, knowing well that they are just momentary flashes of ‘Bodha’?]

CIGECIE]

Vasishta spoke

DO YOU REALLY WANT MOKSHA? THEN LISTEN

J T gHIHNY F YEcd & I Siifdd J dfeaderdiedqdl uEddedt I

A man with diminished eye-sight cannot see anything clearly, even if there is bright lamp lit in front of him.
So also, for those who are interested only in acquiring abundant sense-pleasures, for those who want to
achieve the pinnacle of human achievements of their present life only, or those who are engaged in earning
excessive wealth and other necessities of life,‘freedom from the sense-domination’ is of no value.

[Sense-objects are not just the pleasures that the lower category of humans are prey to; but all that are sensed
by the senses, like the relatives, friends, favoured saints, favoured Gurus, favoured deities, favoured places
etc, are also are sense-attractions only, where the objects are believed to be real.

Any object that is sensed as a form and name is a product of the Indriyas, and if you show °‘like or dislike’ to
any object (inert or living), then it is considered as ignorance.

For a man whose eyes cannot do the ‘functioning of seeing’ properly, a brightly lit lamp is not of much use.
His eyesight has to be improved first; then only the light will help him see the objects clearly.

Similarly for a man, who like an ant sees only what is in front of him as a true life, who is only interested in
making his life secure by a job, money and family, who is after the name and fame that others would adorn
him with (even the fame as a man of saintly and noble deeds), there is no use for the practice of any sense-
control. Already he is floating along the floods of life like a grass tossed about by the waves of pleasures and
pains; what can outward sense-control do for him? It is wasted on him.

Outward control of senses by the practice of harsh asceticism is of no use. All the sounds that refer to images
(Shabda/Roopa) have to be considered as just the moving patterns on emptiness.
That is the greatest asceticism ever!

A worldly man who is after the wealth and pleasures (of a life-story), is not capable of sense-control, and
cannot come out of the attraction of the sense objects ever. He is lost forever. It will be like instructing a
monkey to adapt to the ways of a disciplined life.

An ignorant man of the world cannot even grasp the meaning of the word ‘sense-control’!

For the ignorant, the mere avoiding of comforts and tastes are considered as ‘sense-control’.

But for the seeker of the Aatman, the very sense-pattern has to be rejected as untrue and worthless.

Such a vision is not possible for a man without the development of extreme dispassion.

However, if one has the inclination to rise out of the turmoil of the world-existence and wants to come out of
it by understanding the truth, then and then only can the practice of sense control will be of any use; like the
bright light for the man with proper eye-sight.

Hey Ramal! Since you are mature enough in the intellect, I will instruct to you about the practice of sense-
control.]



THE METHOD OF SENSE-CONTROL
diefeagerd ghnfaaatdaar o] RfgHfa Taaaa gua aaan|

Therefore, listen to this unimpaired practice for conquering the senses.

After this light practice, one will do effort and attain success in attaining liberation, very easily.

(Rama! You are in the Nirvaana state now. Understand how to live amidst the unreal sense-patterns, without
getting affected by the ‘Knowledge-vision’.)

[For the ignorant, seeing the world as unreal is extremely difficult; and being without the ‘I’ and its
connections is very hard indeed! For the Knower, to pretend to be an ‘I’ with a name and form is hard, and
seeing the world as real and react to it, needs an effort.

It is like freezing the dissolving world at one moment, and seeing it as stabilised.]

A JEEVA IS AN IMAGINED STATE GIVEN TO THE CHAIN OF PERCEPTIONS
Reams gev fy Iaarseiaane awaafa @ saseardeaar safa aoma|

Know the embodied Purusha (limited state of Chit) as made of Chit (understanding power) only.
Since he perceives a world of events, he is known as a Jeeva.

(Jeeva is the one who experiences some perception or other, as outside of himself.)

That, which the Jeeva perceives, that he becomes one with, instantly.

[A Jeeva is not an apparition inside the body; nor is he a ‘streak of light’ that is floating in space.

Jeeva is the name given to the field of perception at one instant, which contains the threefold unit of
perceiver, perceived and perceived.

Jeeva has no identity. He is a Vaasanaa-puppet, produced by a Vaasanaa.

At this moment, you who are engaged in reading this text are a ‘Jeeva reading a text’; that is all; there is no
other identity for you. The ‘Vaasanaa for reading this book’ produces you as a Jeeva reading this book. That
is your ‘Jeevatva’ at present.

When you eat, you are a Jeeva that eats food.

When you smell, you are a Jeeva that smells.

Like this, you are a Jeeva connected to each perception as its perceiver.

You have no name or form, except what is imagined by the mind.

Body is just a sensed pattern that constantly is with you, like a stake tied to an elephant’s foot.

A ‘collection of all these perceptions’ is the life you live, as identified with a single form and single name,
till the death of the body. This alone is the job of the mind; to make a good plausible story of your life,
which is not at all there!

At every instance of perception, a Jeeva newly rises as a part of the perceived-field.

A Jeeva has no existence outside of this perceived field. His life-story is an imagination-state that rises as a
continuous chain of perception-states of different Jeeva-states.]

FIRST, CONTROL THE MAD-MIND WITH A SHARP GOAD

HfacrraadrafafRasgaaeio: FaAdsTs 79 Sear safa agar)

One must conquer the intoxicated wild elephant called the mind by poking it with the sharp goad (spiked
stick) (of Vichaara)(continuously), by blocking its outgoing tendency (to the realness of the sense objects)
with much effort, holding it bound within (with the chain of truth-vision), and making it get tied to the (stake
of unshaken) Knowledge of Brahman. There is no other way.

[If you want to really get out of the wretched state of being a puppet in the hands of Vaasanaas, then take a
rod in hand; and start the process of controlling the idiot mind. At first, it will not listen to any instruction
about anything outside of the worldly pleasures (family-related joys, meritorious acts, devotion to deities,
etc). Start a life of strict discipline; put a control over every sense-action of yours; keep away from the
pleasures forcefully; and engage the mind in Vichaara.

Increase the Saattvic Vaasanaas and decrease the Raajasic Vaasanaas.

Develop detachment towards family and the world affairs; but keep the love for the Self as all, glowing
bright. Love and attachment do not mean the same thing.

Reduce every object living or inert, in front of you to just Bodha (information) through Vichaara.

Develop the courage to see everything that you hold on to as real turn into nothingness.]



DO NOT BLOCK THE WORLD; BLOCK THE MIND

RAfAleeadar dd doeidiesd: UGG o TAgAd ;|

(First the mind has to be controlled; senses will follow suit.)

Mind is the leader of the sense-army. (Together they create the reality of the world.)

By defeating the mind, you gain victory. (Stop falling prey to its narrations.)

Does not a man, who covers his feet by a leather piece, cover the entire earth with it?

(If you destroy just the reality of the tiny perception-tield around you, then the entire world vanishes into
nothingness.)

EXPAND THE MIND
afae afderrr T gfe fAed: TaIgad A7 AMdeieR 39 ARG |

The mind will subside by itself, for the one who stays in the central essence of his existence, by lifting up his
limited consciousness to the limitless expanse of the consciousness.
(Exist as Brahman, not as some information-state with a name and form.)

[Raise your mind from the petty state of an animal. You are a human capable of thinking; and use that ability
to the maximum. Try to understand who you are, and what your place is in this huge universe.

Expand the mind to think bigger.

Evolve from the animal state of survival to the higher state of questioning ‘who I am’!

A cow or a dog can never do this self-inquiry; you can, because you are a highly evolved brain. Use it for
understanding your true self; and raise yourself from the wretched state of attachment and attraction. ]

KNOWLEDGE ALONE HELPS; NOT THE ACTIONS
FAHTATATRIITIAT TA: UAMFITA o AU auech S faarg=aforamert: |

Dear Rama! Not the hosts of actions like penance, or visiting holy places, or learning all texts and
philosophies, or performance of sacrifices, etc, will be so effective like the control brought about by
understanding one’s true essence of consciousness; when quietening the mind.

[Mastery of all philosophies, religious disciplines, worship of deities, visiting the temples and holy places,
charities, and other action-filled disciplines will not help one attain Self-Knowledge.

Mind cannot die through actions of any sort, even if they are branded as meritorious. The more you engage
in actions like worship etc, the more the mind will get the space to jump around madly. Rather wasting time
and energy in such worthless disciplines, just sit at some place; and do the ‘Vichaara process’, anytime,
anywhere, or rather at all times, everywhere. Mind will naturally become quiet.

Knowledge does not require even that much action like crushing a delicate jasmine petal with your fingers.
Remember the story of Queen Chudala! What she found out within minutes through Vichaara, her husband
could not get it even after years of asceticism and penance. ]

CONTROL THE MIND THROUGH PROPER UNDERSTANDING; NOT BY OUTWARD SUPPRESSION
I Hagd fhfRddcatate d@faer Ja feadd Fargenaiafa deer:|
Whenever the senses move out towards objects, then one should make the mind forget the joy in them,

by understanding through the same mind, the truth about the empty nature of sense objects, by making
effort. That alone is the victory.

[Whenever something attracts you by taste or smell or whatever, or attracts you as a person connected to
your physical identity, then just pause a second, and analyze whether the joy you expect out of that inert or
living object is inside the object or is in your own mind.

All around you are only physical objects made of elements; some you call alive, some inert.

How can the physical objects produce any joy? They are just some collected form of elements or atoms. The
sense objects are just sense objects that are sensed by your senses.

Every emotion that you have for others is just brain-created (chemical action); and not genuine at all!

The objects exist because you sense them. The joy you feel when enjoying any sense-object is because the
mind falsely believes that it has achieved its end; and remains silent. This silence is the reward you get after
the experience of a sense-pleasure (in the form of physical pleasures, emotional pleasures, devotional
pleasures, Saattvic pleasures, good-ness pleasures etc). Remain silent already; why do you need the sense
object at all, to reach that silence?]



ACHIEVE SUCCESS IN THE MIND-CONTROL; MOKSHA IS NATURALLY YOURS
TagdeATAd fAuanfavdarsiaer ffacaifQar dfddcurd dg9 ugs|
Through the effort of making the mind understand the truth, where it is always restricted from falling prey to

the meat-piece of sense pleasures, the state of Devas is attained.
(The states of the realized Siddhas are attained.)

[Keep away from the sense pleasures; and understand the truth of the Self through Vichaara-process. That is
all that is needed to evolve to the level of Siddhas (Knowers of the highest level).]

YOUR DHARMA IS MOKSHA; NOT THE PLEASURES OF SENSES

TIUHITERYT JSTfa dea & AId AT U agedldd|

Stay with diamond-like hardness in the Supreme Knowledge state, with the ascertainment that, ‘whatever is
obtained by following one’s own prescribed duties (towards the attainment of Moksha), that alone I am
interested in’.

[Be hard like a diamond when in the presence of sense objects (the inert and living both).

The sense objects include not only the delicious food or fragrant objects, but attraction towards women,
attachment towards family members, the want to possess wealth and lands, striving to impress others with
your noble acts, and so on. You need not avoid physically the sense objects; but try and with effort destroy
the misconception that the objects in the world contain the quality called joy. Understand that the joy is
contained within you as your own essence; and is not found in the sense objects made of just information.
Your Dharma as an embodied being is to be freed of this worldly existence.

Other duties towards the world are secondary.]

WHO IS A MASTER OF SENSES?

Gfacugiiady ey faeaa seasoadant I: Rya: ¥ fSafesa:|

He alone is said to be the conqueror of the senses (Jitendriya), who avoids going after the (realness of the)
objects that prove contradictory to his Dharma of liberation (where there is the vision of Reality alone behind
the screen of sense-patterns), and who develops the anxiety-less state of the mind (knowing well the
worthlessness of mind- narratives) and remains sunk the silent bliss of the Self.

(Only a mind infected with desires and attachment to the worldly life will feel anxious at all times; not the
man whose mind stays quiet within itselt.)

DO NOT PAMPER THE STUPID MIND-CHILD

TRgRdddeaedaT ARAAY T ITT AIARNS FACTEAIEI I |

When one does not feel excited inside about the ‘objects liked by the mind, which are actually without
essence’, his mind subsides into quietness.

[Treat the mind like an immature child. With proper caressing and cajoling, lead it towards discrimination;
and keep it away from its desired objects. A mind endowed with Viveka (of what is really real, and what is
not real), will easily get absorbed in Vichaara!]

DEVELOP VIVEKA

HICTIAENUTHA: T dTUeldledlh Tadeharereia |
By controlling the mind with effort, the mind gets rid of its habit of chasing pleasures.
When the mind is freed of fickleness, it runs after Viveka.

fdeparerTcar fAfSdiced sead aadi=dia faedt 9 | Ferd|

A person who discriminates gets endowed with noble qualities (and gets engaged seriously in SatSanga, and
Shaastra-study); and is known as the conqueror of senses (Jitendriya) (since he makes effort to see the sense
objects as just information-patterns).

He does not get deluded by the Vaasanaa-waves in the ocean of worldly existence.

(How can you have desire for the flow of information?)



[A man with Viveka will naturally develop good and noble qualities. He will study the great scriptures like
Vaasishtam and other Upanishads; will try to understand the truths instructed by them; and will remain
absorbed in the Vichaara-process only.

The mind under control brings the senses also under control. His worldly Vaasanaas will dry out like the
weeds; and the Moksha-Vaasanaa will become deep-rooted.

Moksha-Vaasanaa will create its own field of fulfilling itself. Instead of remaining as a Jeeva of the ‘sense-
pleasure perception’, the Jeeva is now in the perception-field of the Moksha-Vaasanaa.]

SEE THE TRUTH; THE WORLD VANISHES

AYHUThHeoTEaATebAdIsfAR fFafeadl guraeq Soreaed yuafd|

Analyzing without a break, all the good scriptures based on Upanishad truths of Advaita, and seeking the
company of the realized (with humbleness), the ‘Jitendriya’ understands the truth of the world as it is.

HoATadheATea o HHREHA: I STef=ilel [HATTdAg TeA|
By understanding the true nature of the world, the whirling delusion of the ‘worldly existence’ subsides.

This delusion alone pushes one to fall into the burning lands of sense pleasures, like a person falling into the
hot burning sands believing in the reality of the mirage waters seen in the desert.

SEARCH FOR MOKSHA; MOKSHA ALSO DISAPPEARS
AT FReamfde seieia RYd scda Foadraey a=yaAmTedl §:|

‘Chit-expanse alone stays as this world without perceiving it.” (There is no ‘second’ to perceive at all!)
When this truth is realized, then where is the place for the concepts of bondage and liberation?

[When you understand that there is no perception process at all; but that there is only the Knowledge that is
shining as the world, then what do the words like bondage and Moksha mean to you at all? After all, Moksha
is also a Vaasanaa only. It kills all the other Vaasanaas; and vanishes also as an empty concept without
meaning.

When the perceived itself loses its truth, where is the place for the so-called ‘liberation from the perceived’?
Who is there to be liberated, and from what?)

THE ‘PERCEIVED’ EVAPORATES INTO NOTHINGNESS

PR IYT aiY &fo7 gefd & Ge:, 3(hROT aUT TR Ao o Usfd|

When the water dries up and becomes formless (through evaporation), it will not flow again.

Similarly, the ‘perceived’ is shattered to pieces by ‘Knowledge’, and stays as the Causeless Chit alone; it

does not rise up again.
‘I EXISTS ONLY AS THE ‘YOU’ CONCEPT

[World is not just the ‘I’; but the ‘I’ and ‘you’. ‘I’ can never exist without a ‘you’.

Another is needed for the ego to survive as the one.

Ego is also a self-built imagined concept based on the sense-object called the body.

Others are also just sense-perceptions only. Where is the ‘I’ or ‘you’?

This misconceived imagination is Avidyaa. If you understand that you are not the ‘I’ with ‘you’; but only are
the understanding essence of both ‘I’ and ‘you’; then Avidyaa stops existing.

Actually she is never there at all! She is just the absence of correct knowledge!]

de THAATT caHRACIACERIYD T AcddGacEAGe AT STITc |

The perceived is just the emptiness (potential state) wearing the form of ‘I’ and ‘you’ (as countless probable
states of Jeeva-experiences). Removing the idea of the world made of ‘I’ and ‘you’, one should remain as the
other (which is not the ‘I’ and ‘you”) (but is the support of the ‘I’ and ‘you’) (the Self).

CHIT IS THE EMPTINESS OF EMPTINESS ITSELF
HaAAdCHAE A cATGs STd. Recdieaa RId AMed YrIATTIRGH]|
This Jagat that is made of ‘I’ and ‘you’ is just the Avidyaa-form ( a hallucination of an insane Brahman).

It stays established in the Chit-expanse (as the essence of Knowledge), is tranquil (as Chit); and is of the
body made of emptiness alone.




3¢ ReafF Reor sofdcda #Ed Yeaedd Reard! gear Icda e
In the Chit expanse, the shadow of the Chit shines as this Jagat (world).

(Shadow means the absence of true Knowledge; and is not real.)

This Chit is thoroughly empty. (Shadow is also empty only).

It is 'emptier' than the 'empty/non empty state of Jagat’; this is the conclusion.

[In the world, we use the word empty to mean something which is not full.
This 'absence of fullness' is not the emptiness called the Chit.

It is the state where emptiness also is the knowledge of some ‘perceived’.
Chit is empty of emptiness too!

This is the final truth one has to realize. This is ‘Moksha’. This is ‘Turyaa’.]

TICACATETed: el ATATT WUSI HHHASTHIN TAFHASTIHHY: |

What for does the example of Svapna gets objected to?
Jagat is unreal and yet is experienced. Though experienced, it is unreal by nature.

[Svapna is unreal; so it is emptiness.

Jagat is also as unreal as the Svapna-emptiness, though experienced as if real in the Jaagrat state.

Experience itself is unreal, like that of the Svapna!

Jagat is the ‘Emptiness that is experienced as if something is there’, like the vision of a ghost in the darkness.
Chit-expanse is the ‘complete emptiness-state’ where it is empty of even the emptiness called ‘Jagat’ also.
So, Chit is the ‘emptiness of emptiness’ (ShooyaShoonya).]

CHIT IS NOT A DOER OF ANY ACTION, LIKE BECOMING A WORLD
5391 BIAIRTAFTCHT TTGST ALI AhqghADIOT U dgootdiodd:|
Dear Rama! Chit-state is just the state of awareness (of all knowledge).

It shines forth as any (mind) kingdom and stays in the exalted state of the ruler of the Svapna-world.
There is no doer, nothing is done, no doing also that belongs to the Chit.

[‘Chit’ has not ‘produced’ the world, as an action. ‘Jeeva’ also is not the ‘producer’ of his world.
Everything is as it is; just as the state of awareness.

Chit is the pure awareness that has no limits, like the undivided emptiness; Jeeva is the limited awareness,
like a circle drawn in the emptiness.

Jeeva exists both as his world and its king in the Svapna world.

The Jagat seen in the Jaagrat state also is to be understood in the same way.]

HPJHAPUHE [AGAATS FIAGHTACRT TAHACAAETOTH |
‘I’ who am not a doer doing any action am just pure awareness.
This Jagat is indefinable. It is just one’s own shine as the perceived factor (like a Svapna).

[This Chit is not anywhere outside; or is not something that shines high in the sky like a sun. This Chit is the
‘silent awareness of existence’ in each and every being, from a worm to a Brahmaa.

The ‘perceived’ is the ’existence-awareness’ shining through the screen of the mind (the information
processing state of Reality).

Each and every object that you are capturing with the senses and understanding with the mind, is “you’ (the
existence-awareness) shining as that object.

You love the world because it is you that is shining as that world.

Each and every object and person you love and favour is your own shine; and that is why you love that
object or person. You see yourself in a family member, a celebrity, a saint, a Guru, a deity etc, because it
your own self shining as that person.

‘Everyone loves the other because they they love the Self” — says Sage Yaajnavalkya to Maitreyi!]

YT TqCAY IO o faaa a1l Stereorsiady fageer a faad|

When death is experienced in the dreams, it is not a real occurrence. This Avidyaa also does not exist,
though existing. She is like the sight of the water in the mirage river.



[Dream is where you forget yourself, and are absorbed in something that is not there at all.

Jaagrat is also similar to such a state only.

Chit forgets itself and is absorbed in something that is not there at all.

The very ‘existence awareness’ exists for the ignorant as the ‘I’ of the name and form, like the dreamer s
exist identified with the dream-character.]

CHIT-SHINE/THE SHINE OF ‘EXISTENCE-AWARENESS’ IN EACH AND EVERY ONE

Rigeae Hrahd T& Faeal eidd AfAd Sorfecda e HrepdreiTdcEaa |
AT HACANTTATY HTaTEATERRAE daca ue fag: |

The world which appears framed by beginning and end, is just the glitter of the Chit-expanse; and is seen as
the world, in the expanse of emptiness.

It is without roots (cause), and is a random appearance by itself.

Though without roots, it shines as if, though not shining.

Therefore, that thing which shines is known as the Supreme state.

[The world we see is bound by the rules and regularities that make it look so perfect.
You can trace it to its beginning; and also calculate its end some time in the future.
Yet it is just the glitter of Chit that is beginningless and endles; and nothing else.]

Starfehdd a3 GG ded deeddd HdcedldA ariarddqad: |

JUTAGTAA FAAD FaFad dd Teh SHaraad sieleTaad a2

The glitter of Jeevas here which shines like this, is that (Chit) alone.

It is just a state of emptiness that is this Jagat-expanse, like the patterns of water seen on the water.

Just like a person with many limbs is one only, though with many limbs, Brahman which is without limbs
also has the limbs of Jeevas (and is one).

[All the Jeevas as one in the ‘awareness of one’s own existence’.

All the Jeevas emanate from this pointless point of Chit (which is nowhere and in no time) like the rays from
the Sun. This ‘existence-awareness’ is the common essence (Sattaa Saamaanya) of all the Jeevas, in all the
worlds anywhere and everywhere from a worm to a God with form.

Even an inert object exists as an object because the Chit shines as that object in that way.

Who can exist without the awareness of one’s own existence?

But through the out-going mind, the ‘existence-awareness takes on the gross form of ‘I’ and turns into
‘Ahamkaara’; like ‘Om’ sounding as ‘Aham’! Love the Self; you love all! That is liberation!

Love the body as the Self; you exist as a tainted inert matter! That is bondage!]

IMHTHATT TATCH AT Aeaday uaaws fhaaffa-sand w farid|

That which is perceived (as Jagat) is of the nature of appearance only.
It is Chit alone; quiet (undivided) and changeless. It stays pure as it is.
What is there to doubt in such a state which belongs to oneself?

[How can you argue against your own existence, and brand it as imagination?]

AT :helel: BII¥cHed W U dguaAdiadd aradr foag faed|

There are no divisions like beginning, middle or end in the Supreme state.
Its form is this Avidyaa; there is no Avidyaa here actually.

[To think that there is a world with beginning and end is Avidyaa.

Actually, the world is without a cause; has no beginning or end. It is just a field of experiences produced by
the Vaasanaas.

Wrong thinking alone is the ‘perceived’. The ‘Perceived’ gets perceived because of the absence of correct
knowledge. So, where is Avidyaa as an existent object?

If you see water in the mirage and run after it to alleviate your thirst, it is because you do not know the non-
existence of the river. This is Avidyaa, when you do not know the non-existence of the ‘perceived’.]
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JAAGRAT/SVAPNA/SUSHUPTI/TURYAA, DVAITA/ADVAITA

S FIATG ST FACAATIR/NIIE] aEcadg! arcdehdyadr [&rd: |

Jeeva as a Knower, enters the Jaagrat (awakened state of realization) from Svapna (of ignorance).
From Jaagrat (enlightened state), he enters the Svapna (of life-existence as a JeevanMukta).

Jeeva as the ignorant moves from Svapna to Jaagrat; and from Jaagrat to Svapna; (both as states of
ignorance.) Whether realized or ignorant, he stays the same. (Both are Chit in essence.)

[Who is awake, who is dreaming?

The ignorant is dreaming in the waking state and also in the dream state.

It is a continuous flow of dreams where the deluded Jeeva is not awake as Chit.
A Knower on the other hand, wakes up from the world-dream and is in the Turyaa state of Knowledge.
When he again enters the Jagat-dream, he is not dreaming; but is awake as Chit. He is a JeevanMukta.
Knowledge state (Turyaa) (witness-state) alone is the fully awakened state where there is no dream.

Other Jeevas move from Jaagrat to Svapna and Svapna to Jaagrat which are just Svapna states with different
terminologies. |

feua guagd & war w@esy Safd SoeEataaaaa g afa g gge:|

(When you are asleep, though the mind is unconscious, the witness state remains unshaken, that is why you
are aware of the fact that you had slept! If this witness was non-existent, then how can you differentiate
between the Svapna, or Jaagrat or Sushupti?

The Knower holds on to the witness state always, as true selt; but the ignorant exists as the three states of
Jaagrat, Svapna and Sushupti, as the non-self.)

Since there are these two states of Sushupti (the unconscious state where Vaasanaas are dormant), and
Turyaa (the ever-conscious witness state) inside the Svapna and Jaagrat state always; Jaagrat and Svapna are
the same states (of emptiness). One who has understood the truth is aware of the Turyaa state.

[Sushupti is the state of ignorance where the Vaasanaas remain dormant.

Turyaa is the state of Knowledge where there are no Vaasanaas.

These two states are always inside the Jaagrat and Svapna states.

Sushupti is like the snake-knowledge that forms the base material for the Jaagrat and Svapna states.
Turyaa is like the ‘rope alone’ knowledge, the base material of all experiences.

Rope-knowledge supports the snake knowledge of Sushupti, Jaagrat and Svapna states.

Turyaa is the state of Chit which shines as the Sushupti, which in turn shines as the Jaagrat and Svapna
states, which are synonymous with Avidyaa.]

SIcFatT: gud I ¥ g yaifee: aifaar faud a8 gaedistdd |isgd: |
‘Jaagrat, Svapna, and Sushupti states’ are all Turyaa only actually.

For the enlightened Sage, there is no Avidyaa at all.
Though he exists as if in the ‘duality-world’, he is actually the’ non-dual Turyaa’ only.

[Though the Knower is aware of the perceived world, he has the true knowledge of Chit alone. He sees the
snake; but knows that it is a rope only.

Jagat is the wrong knowledge and shines as Svapna and Jaagrat. This having the wrong knowledge is
Avidyaa. Turyaa is the right knowledge; and stays as the truth. The Knower has no taint of Avidyaa at all.
He sees every perception-state of his life as rising from himself as his shine as Chit.

He loves the Self alone and loves everything as the Self alone!

For a Knower, the entire world is the magic of the Self (ChitChamatkaara)!]

gaAgdACAdGecdFG ATy ERITTET PHordl Fo: BegFa P: |
For a person without Avidyaa, where is the perturbation of Dvaita, Advaita or ‘I’ and ‘you’?
Where is the expanse (of covering) (as Jagat) also?

[When one sees the rope only, why should the snake become an existing thing for him?
There is no thought of even Chit shining as the Jagat, for a Knower.
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What shines as what? There is not even the idea of oneness. Everything is as it is!

One does not appear as two, nor one exists as two; not even the question of oneness can be there ever!

Let the other ignorant learned ones play with words, and break their heads about the meaning of the words
Jagat, Brahman, Dvaita, Advaita etc. What matters to the Knower what the immature children do?

He transcends all the names and forms, and all the words with meanings.]

SaTedHHsCATFIHCHTINH: Preccader: A aiuger gafea dre|

The ignorant fools play like children with profound misleading statements explaining the differences of
Dvaita and Advaita. The adults with mature understanding laugh at them with amusement.

SATEATIaGET TEAThIRFATN! fdeidde AGfd TaTUTRTRIATSTAH |

The instructions given by the teachers, which are embodied with the arguments of Dvaita and Advaita
bloom in their heart-expanse (for the sake of the students.)
Without such discussions, there does not arise the cleaning of the understanding.

gegcdT farea agafaaron Far geaieseaR [aaTHEAaATsI |

Acting as a well-wisher, the discussion of Dvaita and Advaita was done by me, which would clean up the
ashes of Avidyaa from the Heart-house.

[Rama! I have also used the words Dvaita and Advaita many times in my discourses and have advised you to
stay in the non-dual state. I wanted to destroy the Avidyaa in you.

Now since the non-existent Avidyaa is burnt by you in the fire of knowledge, blow away the non-existent
ashes also. When the fire of Knowledge is alone blazing high as Brahman, where can be Avidyaa found?
What duality? What is there to mention as a non-dual state?]

THE WAY OF MUMUKSHUS

AT G AYIIT dred: WER $hAded™ diedcd Jodied O Hied o

Yl FAdghT Hordl Midgdes Iraa gigammsdt AT d Irfed dcucH]|

Thinking about (attaining) that state only, their lives wholly absorbed in it (with the single mission of
attaining that only), discussing with each other the same thing (absorbing the right knowledge from
anywhere and everywhere), talking about that only at all times (as if nothing else is worth bothering about),
they feel satisfied and pleased.

For those who are always absorbed in such Vichaara, and who take shelter in the truth with all their heart,
the knowledge-union (Yoga) will takes place; and they attain that Supreme state.

[That is why this scripture goes by the name of YogaVaasishtam also, since it talks about Buddhi Yoga,
union with oneself through knowledge.]

MAKE EFFORT

fhelluped TAUIAMTGINTS HY [ ACTITAT AAFIINOENTS HATcHAT A Hh dd
FEATSYATSTY SUGHRUS, TET SHGTYAH U |

Even in hiding the grass (from fire, rain, or animals), one has to think and do some effort.

Without effort, how then can one achieve ‘that excellent state which hides the three worlds’ in comparison to
which, the ‘pleasures of the entire world’ look so ridiculous and worthless; since they lead one away from
welfare of oneself, are spread out everywhere (like dirt), are established well in the heart, and are so
wretched; and where one has no control over the desires also.

foh aeIE fhel U TTeAEHASH deaileieh el Sarlse corH |
What happiness is there in pleasures like owning a kingdom etc, which are just sprouts formed inside the
mind? For the one who rests in the Knowledge of the truth, even the position of Indra is like a grass piece.
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IGNORANT SEE THE JAGAT/KNOWERS SEE THE SELF

FAT: UgET: URGTed T T IAT JUT TUT TRASTAT: ATedl: Heel: UTTed dAcUcH|

Those who are asleep in the sleep of the ignorance see the perceived, with attraction towards the world of
objects (and are sunk in the imaginary pleasures offered by family, friends, devotion, compassion, goodness,
meritorious acts, trance-states, fame, name, possessions etc).

The enlightened noble ones see the Self-state only as the perceived, not feeling attracted by the objects, and
are peaceful in the mind.

[There is no one as a second that they can feel affection for, or feel compassionate.

They have no value for the name and fame that rises as emptiness from emptiness!

They are one with the very essence of the Gods that the ignorant worship and adore.

They have no ‘I’ at all as the centre of existence, like the ignorant.

They just exist witnessing each and every scene of life like the sun being aware of its own rays.

The perceived rises for them as what they fancy it to be (without the taint of Vaasanaas).

They see no death or suffering; but exist only as the existence-awareness bereft of the ‘I’.

They are Brahman shining as Brahman.

They are the Rudras shining as the ‘I’ of all, and watch the dance of Kaali (mind-patterns) with amusement. ]

IF YOU HAVE NOT SUCCEEDED STILL, IT MEANS THAT YOUR EFFORT IS NOT HARD ENOUGH
e FJaEmuig d derad Reeafd AedlsIATHeT T Bel fafg W ueH|

Without putting full effort into the practice, the success is never achieved.
Know that, the supreme state is the great fruit of the practice-tree.

[What hinders the practice? The ‘attachment to names and forms’, of yourself, of the people you are attached
to, of the Gods and Gurus; and the attachment to the path itself as the joy of being always a Mumukshu, and
never attaining the Moksha.

If you are only after the good feeling that you get through the studies, and you lack the extreme dispassion
and courage to melt the world in ‘Vichaara-dissolution’, then you are in a worst state than the one who is
ignorant!]

WHY SAY IT AGAIN AND AGAIN?

3¢ agheidd fhddafd gATAd IidTaarcgd Al Agaerd:|
“This has been repeated many times already; what is there to know anything new?’
Such a disrespectful thought should not be maintained.

[‘Same ideas, same words, same things repeated again and again; I know all this already. Why bother to
waste time in hearing repeated instructions?’ If you are thinking like this, then drop that thought off; it is not
the right attitude towards a great Rishi who is taking trouble to enlighten you all.

Just by a single reading of the book (Vaasishtam), you would not have grasped anything at all, since your
intellect may not hold all the instructions of Vasishta as a single essence of knowledge.

The intellect will just lament that the book could not lead you towards Moksha; and cry about its
wretchedness.

Read again and again the text from beginning to end, and become one with its knowledge, even you have to
do it all throughout your life! The biggest obstacle that a student has to cross in this path of knowledge is the
ego-based idea-’I already know this’!

Just knowing the words, or even the reciting of all the verses and their meanings verbatim, will not do you
any good. ‘True Understanding’ is different from ‘memory-efficiency’.

Moksha is not intellectual proficiency!

Ashtaavakra had mastered all the scriptures verbatim. There was no text that he had not mastered; but he had
never understood the truth as his personal realization state.

Even if the same instructions have been repeatedly explained with so many examples and stories, the
ignorant fool cannot grasp the truth at all; for he just ‘reads’ (or hears); and searches for the Brahman outside
of himself! He is reluctant to destroy the world; and cannot bear the thought of it becoming sheer emptiness.
The fear of Moksha is the greatest hindrance to Moksha.

Read the text again and again; analyze the truths again and again.

Do not stop thinking till you understand the truth as your natural state of existence.]
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THIS SCRIPTURE SHOULD BE ‘UNDERSTOOD’: NOT JUST ‘READ’ (OR HEARD”)

AT A Wigedl TRAEITA I(E AP HLIT TS doaiereid I |

Again and again, if one listens to the same truths repeatedly, for long, and talks about it, then even an
ignorant person will turn into a Knower.

[Even an ignorant person who is after liberation, and studies the entire text with reverence again and again,
will one day understand the truths given thereof. Which text is so easy to read, like this one filled with
amazing stories? After reading once, if you keep this book away in the shelf, marked as ‘read’; and have not
yet realized the truth; then even the ashes of this text will not be there for you.]

JEABIRATFT TEACYT HcFold 36 H ATH AT HEATATCANT ATUH: |

The worst of the fellows, who just glances once and drops it off as seen (as read once), will not be able to get
even the burnt ashes from any text.

[For a man who reads the text once only for amusement; and keeps it away as ‘read’, the book is not even
worth as the ashes stored in the house. Nothing gets attained by the fool, who does not do the Vichaara of the
truths given in this text again and again.|

SCHTHATEATAALAY AGacHe] ST Yol T Jeurdthaucs |
This great text which bestows one of the best of human goals, has to be studied always like the Vedas (with
reverence). The meanings should be discussed and revered .

YEEATUTIA ATEAgGIGaTead, A A1 fhan &1 g anfd ufaar|

That which is obtained by this great scripture, that very same truth is obtained by the Vedas also. If this
scripture is well-understood, then both the sections of Vedas namely Kriyaa and Jnaana, become purified.

deleddh Gl eAe, AT T JEedd SEHAAAATEAH ARl AEE Y|
Vedanta Shaastra, Tarka Shaastra, the conclusions reached by all Upanishads, get understood, if this text is
studied well. This is the excellent exposition that is based on the statements of all the sacred scriptures.

FRUATGIAAAGE dTed d HARIIT HIdEcdaIiedied AR ga—IdA |

I (Vasishta) am explaining all this to you, not out of any deceitful nature (to get name and fame); but because
of compassion towards you all.
Analyze the truths given in this scripture properly; you will understand the true nature of Maayaa for sure.

ITARTTERGIYT e A FaRarcaavicdsaara snfea amaeaaior o:|

The truths understood by analyzing the instructions given in this text, will bring out the right flavour in other
scriptures too, like the salt added to food-items.

[Read this text with full understanding, and then read the other Upanishads; the meaning of the Upanishads
will be revealed easily like the gooseberry in the palm. What truth is in the Upanishads alone is given in this
text through many beautiful stories, for the easy understanding of the student.]

IARITACHTEIAACATE T TIH: AT HdcdlcHAgdRl Hdedl HIHTN: |

You people who are absorbed in the ‘perceived’, thus believing in its reality, should not disrespect this
scripture filled with amazing tales as ignoble, and neglect it. Do not become the killers of the Self; and be a
part of the Bhava forever (by disrespecting the truths given in this scripture.)

dTaET QUIsTTATT garom: &R Sfel Hrgeur: Nafed I Haea! AfaRaedeaafas
HIATIATE |
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(You are still holding on to the false statements of of your favoured saints, favoured books, favoured beliefs,
unable to let go of them.)

Only those wretched men will hold on to the dirty well of their ancestors, and drink its contaminated waters
saying, ‘this is my father’s well’ (and keep away from the Ganges waters which flow nearby.)

You people should not follow the same trend, and strive for the ignorance only, being stuck to the theories
and cults of the other views of philosophy, without taking recourse to Vichaara at all times.



